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Veritable Vision
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1 And it came to pass, when Isaac had become old, and his eyes dimmed from seeing, that

he summoned Esau, his older son, and said to him, “My son.” And he said to him, “Here
Iam.” 2 And he said, “See, now, I have aged; I know not the day of my death. 3 Now sharpen,
if you please, your gear — your sword and your bow — and go out to the field and hunt gamc’z
for me. ¢ Then make me delicacies such as [ love and bring it to me and I will eat, so that my
soul may bless you before I die.” ’

S For M- R Bessecld) ;

L\ First we have to understand how a blessing can possiZ B

bly be won by a trick. Surely the blessing depends on the
intention of the person who is giving it? And even if we
succeed in overcoming this difficulty, we must still ask
why it was decided in heaven that Ya‘akov should obtain

(the blessing by deceit rather than in a straightforward} '
manner. And how could Yitzhak prefer ‘Esav to Ya‘akov?

a
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1. nR7m ey Poam — And his eyes dimme:

d from seeing.

|saac was 123 years old then. Accordingly, the year was 2171
from Creation (see also chronology in 25:17).
Rashi offers three reasons for Isaac’s failing eyesight:
(a) From the smoke of the incense that Esau’s wives offered
to their idols. [The greater & person is, the more sensitive he
is to evil. Isaac, more than anyone else, was affected by the
idolatrous incense smoke that contaminated his surround-
ings.] Furthet, God caused him this blindness to spare him
from continuing to see idol worship In his household (Tan-
fchuma ).(b) When Isaac lay bound on the altar at the Akeidah,

the ministering angels wept over him. Their tears fel

1into his

eyes and dimmed them. [This means that Isaac saw a Heav-

enly vision of the suffering angels, a sight beyond ordinary

human powers, and the “glow” of the vision weakened his

eyes (Yefeh To'ar)] (Bereishis Rabbah). (3) Providence caused

# his blindness so that Jacob might receive the blessing [with-
out Isaac realizing whom he was blessing] (Tanchuma).

in the plain sense, his blindness was nothing more than a

natural manifestation of old age, just as Jacob’s eyesight

_ failed him in his later years [48:10] (Ramban). Alternatively,

it was in punishment for Isaac’s failure to restrain Esau’s

wickedness (Sforno).
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e Areweto understand that he knew nothing whatsoever of
‘Esav’s character?

This last question is raised by the Zohar, which asks:
Surely our Father Yitzhak was a prophet and the Shechina
was constantly with him; how could he not notice ‘Esav’s
true character? The answer given is that Hashem hid the
truth from him so that Ya‘akov would be blessed “not ac-
cording to Yitzhak’s ideas, but according to Hashem's
ideas.” This obviously needs further elucidation.

There is another difficulty. In one midrash we are told =
that the word begadav {his garments] is to be read as boge-
dav [his traitors). The midrash explains that Yitzhak saw in
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a prophetic vision that from this person stinding before
him there would descend resha’im who would be traitors (
to God and to the Jewish people, and when he saw the fi-
nal outcome, he blessed him. Two such traitors are men-
tioned, Yosef Meshitta and Yakum of Tzereidot, who, on
two separate occasions in a time of persecution of the Jew-
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ish people, joined the enemies of Isracl, but by hearing a
few words which went straight to their hearts, each made
full repentance and gave up their lives in the process.”
# Why should this have induced Yitzhak to give the bless-
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The Midfash®* states that Yitzchak's vision was impaired because

Eisav was able to trick him into believing that he was righteous. Just o TR Kb UM D T O AKX YV D WK — wan
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outright theft, depriving one party of money that is rightfully his.
The need to state such a prohibition also seems unnecessary because .
it is hard to imagine that such an offer would actually sway a judge. WYIw T IKD Mnn 731 rany weonbyny TBKR 53 URST
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We presume thata judge is incorruptible and cannot be bought. Any
self-respecting judge would view such an offer as more of a reason to
« rule against the litigant, not as an incentive to favor him.

Clearly, the Torah is also cautioning us abourt a very different R AKN5Y WY PR AW PTY AW A AT AR 1 e onne
case — a case in which the litigant approaches a judge and tells him, WYY IMWYSY PN 9K AYPT 1A 195791 TOK nunb avm S1 e
“Listen, this case is very important to me, and I care very deeply (mna o 1y womnb YIR AMANK MM Yea mow
about making sure that your verdict is correct. IfIam really in ~ ‘ma1 ,n~wn Syn Dy DK WM AMOM 0300 DPIYT TN
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then I certainly want you to rule against me. Because the truth is

g0 important to me, I wquld like to pay you 80 th;.1t you can df:vot'e> T E L e
your time to really studying this case, and giving it the attention it LA Ghp > lo
deserves.” The pasuk thus reveals that even if the litigant doesnot _—~— g =
pay the judge to rule in his favor, but simply so that he will renderan
. appropriate judgment, it is still prohibited. '
But what is so terrible about this? Why should this type of
payment “blind” a judge?
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By professing his commitment to the truth, the litigant portrays

o, himself as a righteous man. Unlike an effort to corrupt a judge,

™ which would likely result in the judge throwing the book at him,
this type of bribe can prejudice the judge without his realizing it. If
the litigant is so virtuous as to care only about the truth, the judge
will subconsciously begin to reason that he is in the right. Imagine
if in the previous case the litigant was in court for a disp{lte over
one thousand dollars and he paid the judge five thottsand dollars to
cancel his other commitments and devote himself to researching this
case for the next few days to guarantee that he comes to the correct
conclusion. That judge will naturally feel that this litigant must be
Mraordinarily honest person as he is willing to pay far more than
the amount in dispute just to ensure that the money goes to whoever
rightfully deserves it. Now this judge will be incapable of judging the

.o <ase fairly due to his preconceived notions of this litigant’s honesty.

That is why this type of bribe is so insidious as to be capable of
“blinding” a judge to the truth. It is also why Eisav's “bribes” were so
successful in misleading his father. Like the litigant in the previous
case, Eisav presented himself to Yitzchak as a man of virtue and

.piety — a pretense that Yitzchak accepted and that ultimately cost
him the ability to see.

L A3k

QEPWTINT NTIPI BARD KWW 7Y DI
113% ANB3 WA YT EW AP 0T
urnh AP WX AMDN UMY RIm
avapnb oo3an NR AT YY1 /7 NTYR
12 NP1V 13T 132 I 17 YTonY
Ly R2MW W 1YY Ina anyn
W2 Ip1a Yoaw Yt ovn pEnn
LSNTRR Pwnan Y an W n:n:'7>

VY IAYY PTISY (12NM 30 19T PRRm

PRIV 1IN0 M TRl W 12 R ox
' Evh il

mAw? RYY M8y ¥ OIRT MW XY BN
1y 92 by MMIpD DY TWYD 0¥~
) v ke 1 B2 = B 14
Y1 AR MY TaRYY N3 Annnni
q¥° 3 %% i oIvw MRRY 133%3 A
2™3a7 npa ’YR ININDY 7120 IR ¥
¥ 13N WM XYR 793 R Yw 0P
oW ¢np maw) KW DI WIDOW
awy 1% TR OV YIT 99 YW NI
WY TY 79 WY WY IR NN D
Y1 321 T AT ATay Ty 1
72y OIR 12V 17D (0 koY) TIOR NRY
,an% DR 921,007 1% pPwyl 12 e
TI¥2 72¥p P12 2% W IR DX 7D
X1 |20 YT DK V009w maman
R 12 QWY CIPARD 10D 0 T01Y
oW TN TP NIV ww Y23 vIr
1901 MR AP0

bab MPEIa onrnEw O» Pa ST
mpn? 2% N mup YR

mnbwoa YTyt PRD Pay TR
PITD XIT 07D DI OPRY 02w
X°n nRNG 9 L7 DbR 2wnn mIm
190% ¥ R 11 mbp o Yhaw Y

MM - DN alat =Ry

@) \\(qo CIN 3

DIINARD D0YUT NWHUY 017 TeNY

5,090 R2 R OR% INR Iy
no%p YYD 7MW DR TonaR HHp wrd
13 17 390 mam SYpnew ayara vrIa
X5 OMIRD_ 1700 0RMY LpNEY YW vrY
TRV M2_PAR_mRI? 1> n
IMYw 12 pnn X7 RYP2 ,Inywia
JNYWII TR RIW RO TWIYD N
REm11 PIDa Yononvn vy X o1 b
WA WY 2w 1ina Pononw

My WMWY 0% 1KRED) 71 B
Wy PYY 10N 1D RIT DHIVIY
WA T DPY Noonw omhar nvhp

YADWIY_ DI NITRR NIRRT R

1% WM .0mYY 7103 0mn 891 13 ona ©
QIR NV P17 D 1Xon Tnch
NP MTP 1IN yInAw AR "oy
NIRTY XYW LY 7503 TWRD K PIYR
RTBWI PAYNI R IR MY PITD

T I¥Y 9y mawn PR rwyn by

by 12 Y3 amnn (2 %Y U3 TR

128n Yy mmawnh mmps PPy nrae
D' K91 IWDI PPN DR P9y amn
oy D TINRY T2 17ER 1220
21p% TIRD I QOIIR WUl YD
IRID_PITT_IDWN MY MR IRDWY

' XA

AR NOMA YY DX *D KT PARY 10

oM B (v v X)) IR0

RYR NOR PRY RWR RY1 JRY DR

TInyY 2INR WEY By QIRAW VP 07127

PTOR MEY DX oA wwan WY

QYL PRI DN N YT 39 19700
Jpn?) 1owY PiE ann 1K)

SO 0 DA DR 232 PRY [0
o711 _70IOR DR i3 PPYW 79D
Le TIRW TTY1 ONTOKE 033D MR
1Yh DWN DR 79 7YY AR3Y YR 7N
TIP°N WO DR P79 07WIRT QYA
anpny XY ORb DR R RPD
STIRIT
15
vernn Surn Y 3 2 npe?

WP MY BY I OTIIR D270 1N
DIND NAMIND V791 V1D 90 Y RUR @
syua Tanz Mmp Pry Tmw.PIE
AR3W DY 771D TR D707IRT woIn
Y53 DoNaRY ROTAR Y QPUIRT IR
an. TMROYT N WY K7W N2 Ov ~
WA AR Ay MNA T2 v
uXIw Yy ARTNE W a1 o 9 :
Lsb ANR QYD MKW T T OTTI .
by P AMAR 72730 PRY ,IRIT.0700
XOR ,71POWH D15 NN B°0I0 1NTH DY




\R Ascending the Path R ¥hlle\

@ The Concépt of Watcﬁfu[ness

o USRS L

What exactly is Watchfulness?

 The concept of Watchfulness is that man must

be careful in his deeds and in his dgalings. In other

words, he shouid contemplate his-" deeds and his_

ways, to see if they are good or not; we must be

extremely cautious at all times, and take our actions

seriously.

MHow are wé.to achieve this? Consider the

behavior of a person carrying a priceless crystal bowl.

Well _aware that dropping

it _would mean the

destruction of a small fortune, he exercises maximum

. caution and avoids unnecessary risks. Contrast his)

v

| behavior with that of a person holding a worthless_

trinket, the latter will hardly take “his burden as

seriously as the former. By the same token, when we

stroll down a quiet street we feel little need for special

- precautions. But when we navigate a tightrope, where
a false move means injury, mutilation or death, the>

caution level skyrockets.

. Watchfulness means relating to this world as if
we were walking a tightrope. He should not abandon
his soul to the dangers of destruction, God forbid,
and not walk the paths of habit like a blind man in

® darkness. Behold, this is something which his

intellect certainly demands of him. We must think

about we are doing and maintain control over our
actions. We need to understand exactly what it is we
are doing and how it should be done. In this life, there
is no place for instinctive or impulsive movement.

When we run, we must know why we are running;

man is not an animal. Actions must be controlled

—Xrathér than spontaneous. They must be carefully

checked and double-checked: Are they good’) Are

they | bad? Where are they leading us: J

W

Don’t Just Do - Think

Gfe should not allow himself to drift into the
danger of destruction, God forbid. Drifting equals

danger. Lack of thought, lack of control, and lack of
introspection‘ all equal danger. In this world, there is
no room for drifing. We must subject ourselves and
our behavior to careful analysis: What are we doing?
Is it right or is it wrong? He should not walk the
paths of habit like a blind man in the darkness,
who gropes his way through life by instinct.

MAwareness Understanding. Aﬁﬁl& Control.
These are the ingredients of a life properly lived.

Intellectually, no one could disagree. L
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The Measure of Greatness - e
In the language of Torah literature, this kind of hidden agenda
is called negius, subjectivity. Subconscious forces are constantly at
work in our minds and heartd steering us in directions not nec-
essarily of our conscious choosing. We are incessantly swayed by
considerations of financial gain, perscohal honor, love, hate, resent-
¥ ments, envy, ambition, even if we are unaware that this is happen-
ing. By their constant probing of the underlying motivations of the

people in the Torah the Sages are letting i1s know that negius al-
ways affects behavior.

3 Every decision we make, evetything that we do is instigated by _
reasons within reasons and motives within motives, but often we
dont reahze it. The Torah states, ° Hashochad yeaver einei chacha-

B

of bemg bribed by our subconscmus, Wthh seeks to » gain advantag- )
es of which we are not even aware. So-we speak without knowing
why we say the things we do. And we act without realizing why we
do the things we do. But there are always reasons, and if we really
want to gain control of our lives, we owe it to ourselves to discover
our own hidden agendas and motives.
'~ Sometimes, you will hear people say, “Look, I admit I am a nogea,
that I am biased, but I am telling you that this information I am giv-
ing you is the pure and simple truth.” They may think that once they
acknowledge their bias they are capable of giving you the pure and
simple truth. But they are absolutely wrong. Their ‘bi'as blinds  them

pure and 51mple truth 1f it were staring them in the face.
© The measure of personal greatness, therefore, is the extent of a
person’s ability to rise above his hidden agendas, to resist the ra-
tionalizations and distortion offered up by his bias and to. face the
unadulterated truth with courage and determination.

~

wpersonal Solutmns
« So what are we supposed to do? How are we supposed to get in
touch with our inner selves? How are we to dlscovex' and overcome
our hidden agendas?
1 suggest a three-step program.
~J First, learn mussar. I know that this is not a popular message in
this day and age; it is considered old-fashioned and anachronistic.

But it works. Through the Torah, we can study and examine our- -

selves, but it is very hard for to accomplish this without the help of
the Sages and the commentators who specialized in this field. They
distilled these thoughts and concepts and made a realistic regimen
of self-improvement accessible to us.

Today, just about all the classic works of mussar, from Chovos
HalLevavos to Mesillas Yesharim to Orchos Tzaddikim, have been
translated into English and other languages. You don’t have to know
Classical Hebrew and you don’t have to be a scholar in order to
read these works. And as you read them, you will discover yourself

" on almost every page. “Oh no!” you will cry out. “That’s me!” But
you need not despair. The answers are there as well.

e — g RS

~ So the second step is to establish that kmd of relat1onsh1p w1th
a Rav, someone who will know you over the long term and under-
stand you perhaps better than you understand yourself. And that -
is a good thing.
¥ My suggestion for the third step is again the advice of the same
Mishnah in Avos, “K’nei lecha chaver. Acquire a relationship with
o friond " Evervane neede a sood friend You don’t have to have ten

)
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What ingredient in the angels’ tears could have caused Yitzchak to become
hlind? Certainly, there must be a much deeper meaning to this midrash.

This midrash is based on a pasuk in Yeshayahu (33:7), wiby "2k TE0 WI¥ oPRIR 10
FRiory ﬂrg—@gels cried out openly; messengers of peace wept bitterly. The second
half of this pasuk, messengers 07‘ peace wept bitterly, is the key to understanding
@ysterious midrash. Like all angels,
created to fulfill one mission only. Thus,

-

these “messengers of peace” angels were

and inhcapable of

one can infer that these angels of mercy § -
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‘were the personification of shalom, intensely compassionate,
ooking critically at any event.

When these angels saw the Akeidah, they cried. Their tears, a manifestation of
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changing his worldview. It
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their extreme compassion, fell into Yitzchak’s “eyes,”
became that of these messengers of peace and mercy, seeing only good in others.

K’l‘his is why Yitzchak, in his old age, became incapable of seeing any fault in Eisav,
and was prepared to bless him despite his shortcomings.

[

2o R Desser
As we know, Yitzhak's main midda was gevura—strict
judgment. From the point of view of strict judgment (mid-
dat ba-din)\external aids should be given only to the per-
'son who needs them, that is, the person who has not yet
reached inwardness, but whose service of God is still, to a
considerable extent, on the external level. (See above in
the essay entitled “Avraham’s Service: The Bestowal of
_ Hessed,” in which we discussed why Noah needed heav-
enly aid and Avraham did not.) A person whose service
has reached the level of complete inwardness does not_, -
" need such external aids and, according to the viewpoint of
(\ strict justice, should do without them. '
~ < Yitzhak was aware beyond all possible doubt that his
son Ya‘akov was a tsaddik of complete inwardness. Such a
tsaddik shoqld be able to win on the basis of justice alone,
by the force of his own unaided bebira, without external
aids which are in the nature of mercy and charity. If dep-
rivation of such aids makes his path very hard in this

N

world, what of it? Let him suffer pain, exile, and persecu-
tion. All these will serve as challenges, to draw out of him
the fullest merits of inwardness. According to this view-
point, enly the most “gutward” person should receive
blessings. These enable him to continue on his path so
that he may eventually do complete teshuva and reach the
level of complete “inwardness”.

YITZHAK’S LOVE FOR ‘ESAV

i)
4 Yitzhak knew that ‘Esav was very different from Ya'akov. °
™ He knew that ‘Esav was an “outward” pefson. He be- '
lieved, however, that ‘Esav, like Yitzhak himself, was en-
gagedina continual battle with the lower, external aspects
of his character. What he did not know was that ‘Esav s
had, of his own free will, virtually extinguished the spark
of good in his heart.
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“~This explains why YﬂﬁhaT\;V;;te‘d/ to bless his son
‘Esav, and not Ya'akov. He loved ‘Esav, that is, he lavished
upon, him attention and affection in order to help him win

o

the battle which Yitzhak thought he was waging against .

his baser nature. In his idealized vision, he saw in ‘Esav a
duplicate of his struggles with gevura which he personally
had undergone years earlier. As the Zohar’ puts it: “Like
loves like.” ‘
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person who

son that doesn’t do an aveirah. A tzaddik is a
falls again and agéin but gets up each'time.

A talmid of Rav Yitzchak Hutner once wrote to him about
his frustrations in the spiritual realm, “Im tired. I try so hard,
but I don’t see myself getting any better. | don’t see growth.
It's such a difficult struggle.” ‘.

“Never give up,” Rav Hutner wrote back, “Sheva yipol
tzaddik vekam. That's what it’s all’ about. The battles, the

- 33

struggles, that's a_tzaddik. What do_you think the passuk

means? That a tzaddik gets up even though he falls? That

misses the entire point. The true intent of Shiomo Hamelec

is to teach us that the way to rise is through repeated falls.
You become a tzaddik by falling down and gising. You grow
from the experience and become a better person. Growth

comes from struggle. lt is not autornatic. You can't coast and
grow. You've got to fight to grow. You've got to struggle to
grow. You may lose the battles. You may fight and lose them.

But you can win the war. You can become bigger by the falls,

by the foibles, by the stumbling. That is the road to becom-
In his letter, Rav Hutner goes on to bemoan the popular
biographies of gedolim that portray them as perfect people
from the'womb. The typical gadol about whom our children
read washed negel vasser on his own when he was 1 year
old. He knew Mishnayos when he was 6. He never fought
with his brothers and sisters. He knew the entire Shas by age
13, wrote a brilliant sefer by 20 and was a tzaddik every
moment of his entire life. So what’s the reaction of the read-
er? This is not a human being. This is an angel. It's an inter-
esting story, but what does it have to do with me? But that’s
not how one becomes a tzaddik. That’s not who our gedolim
-~ were. They were very human, they were very normal, and
erthey had their battles and they had their struggles. They per-
" severed and emerged victorious.

e
~5U-~And_those who are lost in the land of Ashur will come,

prophesied Yeshayahu about Messianic times, _“and those
who are displaced in the land of Egypt.” That is the final
yleshuvah. Those lost in Ashur and those displaced in Egypt
Wil come back and do teshuvah.
~IWho is farther removed, one who is “lost” or one who is
“disblaced”? asks Rav Tzaddok HaKohen. Surely, the one
who is lost is farther removed. Why then does he_returi
before the one who is merely displaced?
We have to understand the difference, explains Rav
Tzaddok HaKohen, between the land of Ashur and the land
o of Eqypt. Ashur was a couniry of rocky, semi-arid hills where

farmers had to struggle and scrape to bring forth the bounty
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WHAT IS SIGHT?

To better understand the Torah’s concept of ‘blindness,” let us
examine the faculty of sight and its deeper implications in terms

of human function.
- The pasuk says:
i qYna 9’02 WK TP 0N
The wise man has eyes in his head, while the fool walks blindly.?

¥ Shlomo Hamelech is teaching us that man’s ability to see is the
essence of his wisdom. In fact, the hierarchy of creation relies on
this distinction. An inanimate object has no power to see a future;

it exists only in the present. It moves only if it is pushed, pulled,

tossed or lifted. It doesn’t have the ability to see and choose its
destination. )
Animals are the next step up on the ladder, because they can

use their senses and anticipate a situation. However, they operate

within a limited range of options according to pre-set behaviors.

& Animals can see danger coming and respond within that range;

they have limited mastery over their fortune.

~ , Then comes man. He can “see” — both physically and ratio-

nally. He can see, based on the present situation, what the future

~holds in store, and he can plan accordingly.* He actually can de-.

termine his future through this power of sight, thereby becoming

_the master of his destiny. Man’s ability to plan is an ability to con-

jure abstract thoughts that then play out in reality. This property is

the human being’s crowning attribute, which makes him G-d-like.
G But there is a higher level still, and that is described by Chazal as:

DAY ONW OTR 713 19K VR TTHP YR /1 PTUIn imng 0R
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“Man and cattle are saved by G-d” — R’ Eliezer Yehuda said in the
name of Rav that this refers to people who possess full wisdom yet

deprecate themselves to the level of cattle.

This verse refers to a person who, although he is very wise, ab-

dicates his wisdom in the face of HaShem'’s wisdom. He does not

do this because he believes his own wisdom to be deficient or be-
cause he would rather not have to think. Rather, he recognizes that,
when he has stretched himself to the limits of his own wisdomy/

HaShem’s wisdom takes over.

27—
‘The limits of human wisdom can be exceedingly lofty. In fact,

this is the means through which Avraham brought himself to

HaShem. The Rambam describes his intellectual journey:

of the land. But Egypt was a breadbasket. You planted in the
rich loam, the Nile River overflowed, and you harvested,
-,\4 If you are lost in the iand of Ashur, declares the Prophet,
if your life has been a spiritual struggle, if it has been a spir-
itual battle, if you've had to fight your yetzer haia, it will_be
it\é‘;sier to bring_you. back, even if you.last the battle. But if
you were in the land of Egypt, if you did not struggle against
4 the yetzer hara, it will be harder to bring you back, even if
you were only displaced. :
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Yitzchak was the next step.r By being ready to be offered as a

sacrifice ~the antithesis of any conclusion at which a peison could

arrive with his own wisdom — Yitzchak became the paradigm of

~ “denigrating oneself to the level of cattle” in the face of HaShem’s

.wisdom. He stood on top of Avraham’s intellectual shoulders and
saw what is above that — HaShem’s wisdom.
This is the meaning of Yitzchak’s blindness. After the akeidah,

- — s

[ -
X the light by which he was being led was vastly superior to his own,

and his own e;?esight “retired.” This is the meaning of Rashi’s

explanation that the tears of the angels at the akeidah caused
Yitzchak’s blindness. Tears are an expression of something that is

- beyond comprehension and grasp, such as joy or grief that cannot

be expressed in words. Although angels are the ultimate beings of

)

comprehension, the gkeidah was such an incomprehensible act that

X even they could only respond with tears.
For Yitzchak, however, personal comprehension was no longer

relevant. His blindness was neither a punishment nor a handicap,

(hut rather an elevation to a higher plane of reliancé on HaShem’s
vision rather than his own. '

We now have a key to understanding some of the puzzling aspects

of the blessings that Yitzchak gave to Yaakov.
The first of these is why Yitzchak wanted Esav to hunt for the

DIRECT FROM HASHEM

animal he was to prepare as a meal for his father. Yitzchak was a

wealthy man and had plenty of his own animals, as evidenced by
Yaakov preparing him food without the need to hunt. Why then
did Yitzchak want Esav to go out and hunt for animals?

¢ The reason is that to get the blessing of Yitzchak, who relied

solely on HaShem’s wisdom, Esav had to prepare something that

HaShem had provided directly. An animal that is on the farm, the
result of human effort and cultivation, would not provide Yitzchak
with the strength to give the blessing. And indeed, even when
Yaakov brought the goats, he announced, “These are the animals

~ that HaShem chanced upon me.”” This was precisely the quality of

the hunt that Yitzchak was looking for.

Lf'@ The berachos of Yitzchak were meant to come to Yaakov through

,_gvents that mirrored this attribute of Yitzchak. Almost paradoxi-

‘ dlly, had these events been preplanned and executed as per that

plan, they would be somewhat lacking this quality of “deprecating

)

themselves to the level of cattle.” Yaakov’s berachah came about

-3 totally because of HaShem overriding human vision and planning,

This answers another question. When Yaakov “tricks” Yitzchak
Jnto giving him the blessing, and Yitzchak discovers that he has
been fooled, he then proclaims, “And indeed, he (i.e. Yaakov) shall
be blessed,” thus confirming Yaakov’s berachah. Why doesn’t
Yitzchak say something to the effect of, “May Yaakov not enjoy

any of his ill-gotten blessings?” Isn’t this what Yaakov was afraid of
when his mother initially suggested that he perpetrate this ruse?”
¢~ Yitzchak confirms the berachah precisely because it did not

gonform to the plan he had in mind, and thus was clearly a result

of HaShem’s wisdom. The “glitch” itself demonstrated that the
blessings were appropriately delivered!

e
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~— ‘Ifie Midrash'® says that it is in the merit ot The akeidak tha
we have birchas kohanim. This is alluded to in the similarity of th
word “n5” that is written regarding both the akeidah and bircha
kohanim.'> What is the connection? ’
Jn the context of the akeidah, 13 Ty n3Y1 (We will go until there
means, “Qur activities and actions can only take us up to this point

~from here onwards, it is all HaShem’s doing.” This thenbe&)Ee

the starting point for birchas kohanim; a person is obligated to us
[his wisdom and abilities to their utmost, but the point at which hi

efforts reach their limits is the exact point from which beracha
takes off.
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THE BITACHON MINDSET

The reason why true bitachon must be all-inclusive would seem 1c
be as we said earlier. Bitachon is not merely the mental act of relylingi):n
Hashem in a particular situation or issue. Rather, it is an overall mindse
and awareness, based on an absolute emunah in Hashem’s management'b:
egerything that takes place in the world. Such a mindset must be absolug(
and all-encompassing — anything less than that is not true bitachon,

Indeed, it is this general mentality that the Chovos HaLevavos sgems e
be referring to when he says that bitachon gives a person tranguility an

¢

calmness. The all-inclusive nature of such a bita.chon prevents such a person
fror being troubled with any of life’s isgues, blg or small. ke
" However, it is not only once a person has bitachon that he. mus e
sure of its application to even mipor things. Even a pers?n who ]111131t r:egc tarm;
ir{g_(;;iﬁ:path of acquiring bitachon mu.st focus 'on ths.as V\lrle 1 min, "
indispensable part of the road to true bitachoxt is specifically lea g

rely on Hashern for everything, even mainor concerns that are often easy

to OVeIIOOk The way a pelson does this is by accustoming themselves to

thinking about how every action that they take., trivial as.it might be, is ur;ii:
* Hashem’s supervisjon. This is the starting ppmtI whe'n it t%omes to, working
‘on bitachon. The first thing to learn is how to ‘live with bitachon. 111;1 e:n:;}(
agon that we. undertake, be it big or small, we should try t.o fee.e tha
suéééé?di)és not depend on us, but rather on Hashc'em, who is domﬁ gez
th'fng. This will help us to develop an absolute trust in Hashem, enaping us

in time, to become true ba’alei bitachon. N

"&5 This explanation touches on the same fundamental point that we'sav
Tn the Chovos HaLevavos. A person may have general bitachon, believin,
that Hashem controls everything and,is taking care of him. But if he forget
about Hasherw’s involvement in minor issues, he is still not really a ba’a
bitaction. Indeed, we often see people who are full of bitachon when the:
alje‘ccnfrdr'\ted by major life issues. when their Tife is i peril, Their Tealt
is compromised or their financial situation is shaky, words of bitachon an:
confidence in Hashern’s kindness flow from their lips. When it comes to th
mundane and minor details of day-to-day living, howevet, those same peopl
seem to forget that these, too, depend cornpletely on Hashem. When the
want to purchase something, without realizing it, they are really puttin
(.hgir trust in the storekeeper; when waiting expectantly for the bus to arrive

~

thev are actually relying on the smooth functioning of the bus company -
instead of Hashem. Such people have not yet achieved true bitachon. .
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